《Dummelow’s Commentary on the Bible – Deuteronomy》(John R. Dummelow)
Commentator

Compiled by 40 Bible Scholars and edited by Dummelow, this commentary has received favorable reviews from Christians of many denominations. At one time, this was one of the most popular commentaries of the 20th century. Although not as conservative as the others, it is still quite helpful with detailed introductions and concise comments. All maps and images from the printed edition are included.

This commentary provides in a single large but convenient book the essential scholarly information on the Bible necessary to every minister and Bible student.

Dummelow's Commentary is distinguished by two remarkable combinations of merits. First, it combines to an extraordinary degree completeness and conciseness. As Bishop Anderson of the Diocese of Chicago has said, it contains "more information attractively presented than can be found in the same amount of space in the whole realm of Bible Literature." Yet it is not too diffuse, nor is the essential information obscured by unnecessary or rambling discourse.

Second, it combines in a remarkable way the highest religious reverence with exact scientific rigor. Preachers and theologians of many denominations and various shades of faith have paid tribute to its "conservative liberalism".

00 Introduction 

1. Title and Contents. The title of this book is the English form of a Greek word meaning 'repetition of the law.' It is found in chapter Deuteronomy 17:18, where it was used by the Greek translators of the OT. (LXX) to represent three Hebrew words more exactly rendered in the English Version 'a copy of this law' (see note). The Jews call the book by the first two words in the original rendered 'These are the words.' The LXX title, though based on a mistranslation, is not altogether inappropriate, seeing that much of the legislation given in Deuteronomy is found elsewhere, and the historical portion is largely a résumé of what is narrated in the previous books. The scene of the book is in the Plains of Moab, and the time is the interval between the close of the "Wanderings in the Wilderness and the Crossing of the Jordan. It opens with the first day of the eleventh month of the fortieth year of the exodus (Deuteronomy 1:3); and, as the Israelites crossed the Jordan on the tenth day of the first month of the following year, after thirty days' mourning for Moses in the Plains of Moab (see Deuteronomy 34:8; Joshua 4:19), it follows that the period covered by Deuteronomy is not more than forty days.

The greater part of the book is taken up with a series of discourses spoken to the people by Moses before his death. In these discourses Moses reviews the events and experiences of the past forty years, and founds on them repeated exhortations to gratitude, obedience, and loyalty to Jehovah. The divisions of the book are as follows. Part 1. First Discourse, Deuteronomy 1 - Deuteronomy 4:43, comprising a brief survey of the history of Israel from Mt. Sinai to the Jordan (Deuteronomy 1-3), and concluding with an earnest appeal to the people to keep the commandments of Jehovah and remain faithful to His covenant (Deuteronomy 4:1-40). Three vv. of a historical nature (Deuteronomy 4:41-43) are then introduced. Part 2. Second Discourse, chapters Deuteronomy 4:44; Deuteronomy 28, which is mainly legislative. It begins with a repetition of the Decalogue and an exhortation to cleave to Jehovah and abstain from idolatry (Deuteronomy 4:44; Deuteronomy 11), after which follows a series of laws regulating the religious and social life of the people (Deuteronomy 12-26). This section forms the nucleus of the book. Deuteronomy 28 belongs to this section, and contains a sublime declaration of the consequences that will follow the people's obedience to, or transgression of, the law. Deuteronomy 27, which prescribes the ceremony of the ratification of the law in Canaan, seems to interrupt the discourse. Part 3. Third Discourse, Deuteronomy 29, 30, in which the covenant is renewed and enforced with promises and threatenings. Part 4. Deuteronomy 31-34. These chapters are of the nature of appendices, and comprise Moses' Charge to Joshua, and Delivery of the Law to the Levitical Priests (Deuteronomy 31:1-13); The Song of Moses, with accompanying historical notices (Deuteronomy 31:14; Deuteronomy 32); The Blessing of Moses, which, like the Song, is in poetical form (33); and, lastly, an account of the Death of Moses (34).

2. Origin and Composition. The book of Deuteronomy was certainly in existence in the year 621 b.c. The 'Book of the Law,' discovered in the Temple at Jerusalem in that year by Hilkiah the priest, is generally agreed to have included, if it was not identical with, our Deuteronomy. See 2 Kings 22:8-20 and notes there. There is no reason to believe that this was not a genuine discovery of a lost work, and its identification with at least the main part of Deuteronomy (Deuteronomy 5-26, 28) is inferred from the fact that the reformations instituted by Josiah are such as the law of Deuteronomy would require, e.g. the prohibition of the worship of heavenly bodies (cp. 2 Kings 23:4-5, 2 Kings 23:11 with Deuteronomy 17:3), and of other superstitious and idolatrous practices (cp. 2 Kings 23:6, 2 Kings 23:18, 2 Kings 23:14 with Deuteronomy 12:2-3); and the centralisation of worship at Jerusalem (cp. 2 Kings 23:8, 2 Kings 23:21-23 with Deuteronomy 12:4-28; Deuteronomy 16:5-7. Cp. also 2 Kings 23:7 with Deuteronomy 23:17-18, 2 Kings 23:24 with Deuteronomy 18:10-11, 2 Kings 23:8-9 with Deuteronomy 18:6-8, and the language in which Josiah's reformation is spoken of in 2 Kings 23:2-3 with the general style of Deuteronomy, e.g. Deuteronomy 29:1, Deuteronomy 29:9, Deuteronomy 29:25; Deuteronomy 30:10; Deuteronomy 31:24), Assuming the practical identity of the book found by Hilkiah with our Deuteronomy, the question remains how old the book was at the time of its discovery. Like the rest of the Pentateuch, Deuteronomy professes to set forth the words and laws of Moses, and is ascribed by tradition to him. This tradition is not lightly to be set aside. It cannot any longer be denied that the art of writing was practised in the time of Moses, and recent discoveries have shown that writing was employed in Palestine even before his day. That Moses himself left written works is not only in itself likely, but is expressly asserted in several places: see e.g. Exodus 17:14; Exodus 24:4, Exodus 24:7; Exodus 34:27; Numbers 33:2, and especially Deuteronomy 31:9, Deuteronomy 31:26, where he is said to have written the Law, and delivered it to the custody of the priests. That in view of his approaching death the great Leader and Lawgiver of Israel should have addressed to the people such exhortations and warnings as are found in this book is also what might be expected. On the other hand, many biblical scholars are persuaded, from a careful study of the book, that it could not have been written by Moses, at least in its present form. It is marked by a distinctive literary style, apparent even to a reader of the English Version, who cannot fail to be struck with the frequent recurrence of characteristic phrases and with the general richness of its rhetorical passages, unlike what is found elsewhere in the Pentateuch. Deuteronomy also contains indications that the writer, or compiler, lived subsequently to the time of Moses and the conquest of Canaan. See e.g. the account of the death of Moses in Deuteronomy 34, and cp. notes on Deuteronomy 2:12; Deuteronomy 3:14; Deuteronomy 33:4; Deuteronomy 34:10-12. The use of the phrase 'beyond Jordan' suggests that the writer lived in Western Palestine, which Moses never did (see note on Deuteronomy 1:1). The 'law of the Kingdom' in chapter Deuteronomy 17:14-20, it is said, could not have been composed before Solomon and other kings gave examples of the hurtful luxury here described, and other parts of the legislation of Deuteronomy, notably that relating to the centralisation of worship at Jerusalem (see Deuteronomy 12:4-28), are at variance with what is prescribed elsewhere (cp. Exodus 20:24), and do not seem to have been recognised in the earlier history of the nation. See also notes on Deuteronomy 14:22; Deuteronomy 15:19, Deuteronomy 15:20. In this connexion, however, we must reckon with the possibihty of laws being promulgated but remaining a dead letter for a long period. It has to be kept in view, moreover, that the book itself professes to be a 'repetition of the law.' In view of the conflict of critical opinion it seems best to regard it as a reformulation of the laws of Moses, designed to meet the changing needs and circumstances of a time subsequent to its original publication.

3. Religious Value. Whatever difference of opinion may exist as to the date of Deuteronomy, there can be none as to its surpassing religious value. It is one of the most beautiful books of the Bible, furnishing some of the finest examples of Hebrew sacred eloquence, and breathing in every chapter an intensely devout and religious spirit. Its aim is professedly practical and hortatory, viz. to enforce upon Israel the unique claim of Jehovah to their gratitude, obedience, love and loyalty. In this respect the teaching of Deuteronomy resembles that of the 'prophets,' in its insistence, viz. by means of exhortation and warning, upon Israel's duty of maintaining the covenant relationship between the people and Jehovah. The people are 'holy to Jehovah,' who has chosen them to be a special people to Himself (Deuteronomy 7:6), and they ought to cling to Him alone. Over and over again they are reminded of the great things He has done for them, of His free grace in their election and redemption, and of their unbroken experience of His providential care and kindness towards them. His grace is always adduced as the prime reason and motive why they should cleave to Him with wholehearted devotion and keep His commandments and beware of the seducing influences of their own prosperity and their neighbours' idolatry. The argument is always the same, the evangelical argument, 'We love Him because He first loved us'; 'I beseech you by the mercies of God.' See e.g. Deuteronomy 4:7-9, Deuteronomy 4:32-40; Deuteronomy 6:20-25; Deuteronomy 7:7-11; Deuteronomy 29:2-17, etc. The same motive of gratitude for undeserved mercies underlies the repeated exhortations to humanity and kindly consideration of the poor, the afflicted, strangers, and even the lower animals. See e.g. Deuteronomy 14:22-29; Deuteronomy 15:7-11; Deuteronomy 16:10-17; Deuteronomy 23:17-18, Deuteronomy 23:22; Deuteronomy 26:1-11. The love of God to Israel, calling forth a responsive love to God and to humanity, that is the theme of this most profoundly religious and ethical book; and nowhere else is the blessedness of an obedience which is rooted in love and gratitude set forth more eloquently or persuasively.

The book of Deuteronomy seems to have been an especial favourite of our Lord. He resisted the threefold assault of the Tempter in the wilderness with quotations from this book (see Matthew 4 and Deuteronomy 8:3; Deuteronomy 6:13; Deuteronomy 10:20 and notes); and He answered the question as to the 'first and greatest commandment' in the Law by referring to Deuteronomy 6:4, Deuteronomy 6:5. The Jews selected Deuteronomy 6:4-9 for daily recitation as their creed, finding in these words the highest expression of the unity and spirituality of God, and of the whole duty of man to his Maker, Preserver and Redeemer.

01 Chapter 1 

Verses 1-43

First Discourse (Deuteronomy 1:14 to Deuteronomy 4:43)
The long sojourn in the wilderness is now drawing to a close. The Israelites are encamped in the Plains of Moab within sight of the Promised Land. Moses, feeling that his death is approaching, delivers his final charges to the people. In the first, he reviews briefly the history of Israel from Mt. Sinai to the Jordan, dwelling on the goodness of God, and making it the basis of an earnest appeal to the people to remember all that He has done for them, and to keep His commandments.

Verses 1-46

Introduction. Review of the Journey from Sinai to Kadesh
1-5. Introduction.

1. On this side Jordan] RV 'beyond Jordan,' i.e. on the E. side. The writer speaks from the standpoint of Canaan, as also in Deuteronomy 1:5, Deuteronomy 3:8; Deuteronomy 4:41, Deuteronomy 4:46, Deuteronomy 4:49. see Intro. to Numbers.

2. The plain is the Arabah, the valley running N. and S. of the Dead Sea. The Red sea] Heb. Suph, the name of some place on the Gulf of Akaba.

6-46. Review of the journey from Sinai to Kadesh on the border of Canaan.

6. Horeb] the name given in Dt to Mt. Sinai. The name Sinai occurs in this book only in the Blessing of Moses (Deuteronomy 33:2). 

7. The plain] see on Deuteronomy 1:1. The hills] RV 'hill country,' the elevated ridge in the centre of Palestine. The vale] the maritime plain. The south] the Negeb. See on Numbers 13:17, Numbers 13:21. 

9. This seems to refer to what is recorded in Exodus 18:13-26.

22. See Numbers 13. It would appear that the sending of the spies was suggested by the people, and that Moses referred the matter to God for confirmation: cp. Numbers 13:1. 

37. For your sakes] Had the unbelief of Moses gone unpunished, the people would have been hardened in their own transgression. Por their sakes, therefore, it was impossible to overlook it: see on Numbers 20:12. 

46. Many days] see on Numbers 13:26; Numbers 20:1.

02 Chapter 2 
Verses 1-37

Review of the Journey (continued)
1. The Red sea] i.e. the Gulf of Akaba. On Mt. Seir see Numbers 20:22-29. 

4. Through the coast] RV 'through the border,' as in Numbers 20:18. The Edomites, however, refused to give them a passage through their country: see Numbers 20:14-21. The Israelites accordingly went southward towards Elath and Ezion-geber at the N. end of the Gulf of Akaba (see Deuteronomy 2:8 and on Numbers 20:22), and so round Edom to the country of the Moabites. 9. The Moabites and the Ammonites (Deuteronomy 2:19) were related to the Israelites, being descended from Lot, the nephew of Abraham (Genesis 19:37-38). The Edomites were descended from Esau, the brother of Jacob. Ar] the capital of Moab, lying on the river Arnon, which formed the northern border of the country (Numbers 21:15, Numbers 21:28).

10-12. These vv. form an antiquarian parenthesis, like Deuteronomy 2:20 to Deuteronomy 23:10. The Emims (RV 'Emhn,' i.e. the 'terrible ones') and the Horims (RV 'Horites,' i.e. the 'cave-dwellers') are mentioned in Genesis 14:5, Genesis 14:6. The tribes E. of the Jordan seem to have been of great stature: see on Numbers 21:33 to Numbers 35:12. As Israel did] These words must have been written after the occupation of Canaan.

13. On the Zered see Numbers 21:12.

20. The Zamzummims (RV 'Zamzummim') are probably the same as the Zuzim in Genesis 14:5.

23. The Avims (RV 'Avvim') dwelt in the SW. of Canaan, in the neighbourhood of Gaza, here called Azzah. Hazerim] RV 'in villages.' Caphtorims] the Philistines who came from Caphtor, usually identified with Cyprus or Crete: see Genesis 10:14; Amos 9:7; Jeremiah 47:4.

03 Chapter 3 
Verses 1-29

Review Of The Journey (concluded)
1-11. The conquest of Og, king of Bashan. See Numbers 21:33 to Numbers 35:5. The ruins of these cities remain to this day: see on Numbers 21:33.

9. Sirion] means 'glittering like a polished shield,' and corresponds, therefore, to the name Mt. Blanc. The Hermon range is mostly covered with a cap of snow. In Deuteronomy 4:48; Hermon is also called 'Sion,' which means the same as Sirion, if indeed it is not a clerical error for that word. 

10. Salchah] still existing under the name of Salkhad, a large town on the E. border of Bashan, lying on the great road from Galilee to the Persian Gulf.

11. The bedstead of iron of the giant king was in all probability his sarcophagus of black basalt which the Arabs still call 'iron.' Several such sarcophagi have been discovered E. of the Jordan. Conder believed that he discovered Og's 'bedstead' in the form of a huge stone throne at Rabbath. The word rendered 'bedstead' properly means a couch or divan: see e.g. Amos 3:12; Amos 6:4.

14. This took place later (see Judges 10:3-4, and cp. Intro, to Numbers, § 2), and its insertion here indicates the work of a later hand, like the expression unto this day: cp. Deuteronomy 3:12. See on Numbers 32:41. 

17. Chinnereth] the Lake of Gennesaret, or Sea of Galilee. The plain is again the Arabah: see on Numbers 1:1. Ashdod-pisgah] RV 'the slopes of Pisgah': cp. Deuteronomy 4:49.

18-20. See on Numbers 32.

23-28. See on Numbers 27:12-23.

04 Chapter 4 
Verses 1-49

Exhortations To Obedience
This chapter contains the practical part of the discourse. Having briefly rehearsed the experiences of the Israelites in the wilderness up to the present point, Moses closes with an eloquent appeal not to forget what they had seen and learned, but to keep the commandments of the Lord. The argument is quite evangelical. Jehovah of His own free grace has chosen and redeemed this people, they ought, therefore, to love and serve Him alone: cp. Joshua's exhortation in Joshua 24.

3. Because of Baal-peor] see Numbers 25:1-9.

10. See Exodus 19, 20, Exodus 24:3-8. At Mt. Sinai the people entered into a national covenant with Jehovah their Redeemer, promising to keep the Law delivered unto them there.

15. The foundation of true religion and morals is a right conception of the nature of God. In the first and second commandments of the Decalogue Israel had been taught the truths of the unity and spirituality of God. They are specially exhorted here to keep themselves from idolatry. 

16-18. This prohibition probably refers to the animal worship of the Egyptians with which their fathers had been familiar in their bondage. 

19. There may be allusion here to the worship of the Persians and Chaldeans. The Israelites fell into this form of idolatry: see e.g. 2 Kings 17:16; 2 Kings 21:3.

24. Cp. Deuteronomy 9:3; Hebrews 12:29. On the nature of the divine jealousy see on Exodus 20:5.

25. Remained long in the land] lit. 'slumbered in the land.' The word expresses not only long continuance but a loss of vigour, a gradual weakening of first impressions due to unbroken peace and prosperity. Those who have no changes are apt to forget God (Psalms 55:19). Prosperity sometimes acts like a narcotic and sends the soul to sleep: cp. Deuteronomy 6:10-13; Deuteronomy 8:10-20; Deuteronomy 32:15 see also 2 Chronicles 12:1; 2 Chronicles 26:16; 2 Chronicles 32:25. 

28. Bodily subjection to their heathen conquerors would lead to spiritual bondage. They would be 'given over to a reprobate mind': see Romans 1:24-28.

29-31. These vv. indicate the nature of true repentance. It is not merely sorrow for past sins and their consequences, but a seeking God with all the heart, and obedience to His voice. Such repentance procures the divine mercy, for God does not forget His part of the covenant, however His people forget theirs. 'The gifts and calling of God are without repentance,' i.e. they are irrevocable: see Romans 11:29; Hebrews 6:17.

32-38. These vv. state the ground of Jehovah's choice of Israel. It is purely an election of grace and love. Hence Israel ought to cleave to Him. No other nation has been so highly favoured by Jehovah. 38. The Israelites did not take possession of the land of their enemies by their own might. Jehovah went before them into battle: cp. Deuteronomy 8:17, Deuteronomy 8:18.

41-43. The appendix to the First Discourse.

On the Cities of Refuge see Numbers 35:9-34 and notes there, and cp. also Deuteronomy 19 Joshua 20:1-9. The cities appointed here are those E. of the Jordan. In Deuteronomy 19 those in Canaan are referred to. On the phrase on this side Jordan see on Deuteronomy 1:1. Bezer was the southernmost of the three. It is mentioned on the Moabite Stone as having being rebuilt by Mesha: see on Numbers 21:29. Its site has not been identified. It is probably the same as the Bozrah mentioned in Jeremiah 48:24. Ramoth in Gilead played an important part in the wars between the kings of Damascus Israel. It was the scene of the death of Ahab (1 Kings 22) and the anointing of Jehu (2 Kings 9). Golan gave its name to the district E. of the Sea of Galilee, still known as the Jaulan. The precise locality of the city is unknown.


Second Discourse (Deuteronomy 4:44; Deuteronomy 28)
This is the longest of the three discourses, and fills over twenty-five chapters The opening vv (Deuteronomy 4:44-49) are in the form of an introduction: Deuteronomy 5-11 are mainly hortatory: the following chapters (12-28), which form the nucleus of the book of Deuteronomy, are taken up with a special code of laws.

45. After they came forth] RV 'when they came forth.' It was really in the fortieth year of the exodus. 

46. See on Deuteronomy 1:1. 

48. On Mount Sion, see on Deuteronomy 3:9. 

49. Springs of Pisgah] RV 'slopes of Pisgah': see on Deuteronomy 3:17.

05 Chapter 5 

Verses 1-33

The Repetition of the Decalogue
This chapter repeats the Law of the Ten Commandments given on Mt. Sinai with the circumstances of its delivery: see Exodus 20, and the notes there.

3. Their fathers who had heard the Law given at Sinai were actually dead. But as the covenant had been made not with individuals, but with the nation of Israel, Moses could say that it was made not with our fathers, but with us. The expression is really equivalent to 'not only with our fathers but also with ourselves.'

6. This is the ground on which obedience to the Law is due. God's free grace is the first fact in the covenant. On the Ten Commandments see on Exodus 20:1-17. 

14, 15. In Exodus the obligation to keep the sabbath is made to rest on the fact of the divine creation of the world; here it rests on the divine redemption of Israel. In the former case the reason annexed to the commandment is universal, in the latter national. In both cases the commandment is the same, and it is possible that the original form of the Decalogue gave only the commandment without any reason attached to it: see Exodus 23:12 and on Exodus 20:10, Exodus 20:11.

23-33. Cp. Exodus 20:18-21.

24. And he liveth] This is a special token of the divine favour, because usually man cannot bear the immediate revelation of the divine majesty: cp. Exodus 33:20; Exodus 19:21; Exodus 20:19; Judges 6:23; Judges 13:22; Isaiah 6:2, Isaiah 6:5, and on Exodus 24:9-11; 

29. The proper attitude of man towards God is not only one of reverence but of obedience. 

31. Man needs, and God Himself provides, a Mediator.

06 Chapter 6 

Verses 1-25

Practical Exhortations
To the repetition of the Decalogue Moses adds in the following chapters a practical exhortation to obedience founded on the special relation of Jehovah to Israel as their Redeemer (6-11). Deuteronomy 6 particularly insists upon the remembrance of God's statutes and the training of the children in them.

4, 5. Our Lord calls these words 'the first and great commandment.' They express the highest truth and duty revealed to the Hebrew nation: the truth of God's unity and uniqueness; the duty of loving and serving Him with every faculty of the being. Consequently they became the Jewish Confession of Faith; and under the name of the 'Shema' (the first word of Deuteronomy 6:4 in the Hebrew) are still recited, along with Deuteronomy 11:13-21 and Numbers 15:37-41, as the first act of worship in the Jewish synagogue, and twice a day by every adult male Jew.

5. Love goes deeper than fear. It is the fulfilling of all law, and includes obedience. Both in the OT. and in the New it is the effect of God's greatest love in redemption. 'We love Him because He first loved us.'

8, 9. Cp. Deuteronomy 11:18-20. From early times the Jews understood this injunction literally; and in the time of our Lord a great importance was attached to three 'memorials,' or visible reminders of this obligation to keep the Law of Jehovah. One was the 'zizith' or 'fringe' which was worn on the corners of the outer garment: see on Numbers 15:37-41. The others were the 'tephillin' and the 'mezuza,' the use of which was founded on this passage of Deuteronomy. The 'tephillin' were two small boxes, about a cubic in. in size, containing each a piece of parchment, on which were written in a special form of handwriting the four passages, Exodus 13:1-10, Exodus 13:11-16; Deuteronomy 6:4-9; Deuteronomy 11:13-21. One was fastened inside the left forearm and the other on the forehead, to be a sign upon the hand and a frontlet between the eyes. They were worn at prayer on week days, and sometimes enlarged, as by the Pharisees of our Lord's time, to suggest particular devotion to the Law (Matthew 23:5). The Hebrew name 'tephillin' means 'prayers'; but they were also called in Gk. 'phylacteries' or 'protectors,' from their supposed power to ward off evil spirits. The 'mezuza' was a small oblong box containing the passage Deuteronomy 6:4-9 and was affixed to the right-hand door-post of the house and of each inhabited room, in accordance with the injunction in Deuteronomy 6:9. It had a beautiful significance as a reminder of the presence of God in the house, and the obligation of all the inmates to keep His holy law, but has also been degraded into a mere charm to keep off evil spirits during the night.

10-13. Cp. Deuteronomy 8:10-14 and see on Deuteronomy 4:25. 

13. Swear by his name] Jehovah, the God of truth, is to be recognised as the unseen witness of all agreements between a man and his neighbour, and the avenger of all falsehood: cp. the Third Commandment.

16. They tempted God at Massah by insisting that He should prove His presence among them in the way that they prescribed: see Exodus 17:7. But man must beware of dictating to God, in unbelief and presumption. Our Lord refused to demand from God a special token of His presence and care, and quoted this warning against the tempter: see Matthew 4:7. It is to be observed that our Lord not only took all His answers from the Scriptures, but from the same portion of Deuteronomy, viz. Deuteronomy 5-10 : see Matthew 8:3; Matthew 6:13; Matthew 10:20.

20-25. Cp. Deuteronomy 6:7. The keeping of the Law is required by the fact of redemption, and is rewarded with the divine blessing. 

25. Our righteousness] Obedience increases merit. For a particular instance see on Deuteronomy 24:13.

07 Chapter 7 

Verses 1-26

Practical Exhortations (continued)
In this chapter the people are warned against temptations to idolatry and enjoined to avoid contact with their idolatrous neighbours: see on Exodus 23:32-33; Numbers 25:16-18.

1. On the tribes inhabiting Canaan see on Numbers 13:21. 

5. Images] RV 'pillars,' or obelisks. Groves] RV 'Asherim': see on Exodus 34:13. 

6. Special people] RV 'peculiar people': see on Exodus 19:5.

13. On the promise of material prosperity as the reward of obedience, see on Exodus 20:12.

19. Temptations] 'provings' or trials, the afflictions that test and reveal character: see Deuteronomy 8:2, and cp. James 1:2, James 1:12. 

20. The hornet] see on Exodus 23:28. 

25. Nor take it unto thee] Achan did so and brought trouble upon himself and Israel: see Joshua 7. 

26. Abomination] i.e. an idol, as in Deuteronomy 16:22. A cursed thing] RV 'a devoted thing,' a thing laid under the ban of extermination. The verb from the same root is rendered utterly destroy in Deuteronomy 7:2 : see on Leviticus 27:28.

08 Chapter 8 

Verses 1-20

Practical Exhortations (continued)
The people are reminded of God's goodness to them at the time of the exodus and during their sojourn in the wilderness. They are exhorted to humility and obedience, and warned against worshipping strange gods.

2, 3. The events of the wanderings were intended to teach Israel humility and dependenee on God alone: see on Deuteronomy 7:19. 

3. Which thou knewest not] see Exodus 16:15. But by every word, etc.] If necessary God can sustain human life apart from the usual means. The Saviour had this trust in God and refused to create bread for himself: see Matthew 4:4. 

4. God who gives the life provides also the raiment and the bodily health: see Matthew 6:25-34. Jewish commentators understood this description literally, but it is evidently poetical and rhetorical.

6-20. A warning against pride and self-sufficiency: see on Deuteronomy 4:25.

7-9. The gifts of God in the rich and beautiful land of Canaan are a motive to thankfulness and obedience, but may become a temptation to forgetfulness and pride: see on Deuteronomy 4:25. 

9. Iron is found in various parts of Palestine, especially in the N. Basalt (see on Deuteronomy 3:11) is found E. of the Jordan. Copper, here called brass, is found in the Lebanon range and to the E. of the Dead Sea. We do not read of the Jews working mines in Canaan, but the writer of the book of Job was acquainted with mining operations, and gives a graphic description of the process in Deuteronomy 28, which should be read in RV. 

16. At thy latter end] i.e. by bringing them into the land of promise if they stood the test. 

18. Cp. 1 Chronicles 29:12-14.

09 Chapter 9 

Verses 1-29

Practical Exhortations (continued)
The rebellions and provocations of the wilderness are recalled, to show the people that it is not of their own merit that they are to inherit the promises, nor by their own strength that they are to dispossess the inhabitants of Canaan, but by the grace and power of God.

8. Also in Horeb] Even at Horeb, in view of those awe-inspiring tokens of the divine majesty, and at the very time when the Law was being promulgated, the people corrupted themselves: see Exodus 32 and notes. 

9. I neither did eat bread nor drink water] In Exodus 34:28 this fact is recorded in connexion with the second writing of the Law. 

17. And brake them] The action symbolised the breaking of the covenant through the sin of the people.

18. I fell down] i.e. in intercession: see on Numbers 16:4. The words as at the first refer probably to the intercession on the mount spoken of in Exodus 32:11 : cp. Exodus 32:31.

22-24, giving other instances of the people's rebellion, seem to be a parenthesis. Deuteronomy 9:25 takes up the thread of Deuteronomy 9:21.

10 Chapter 10 

Verses 1-22

Practical Exhortations (continued)
1-5. The renewal of the broken covenant: see Exodus 34.

6-9. These vv are evidently a parenthesis.

The death of Aaron took place thirty-eight years after the departure from Sinai, but previous to the delivery of this discourse: see on Numbers 20:22-29; The notice of Aaron's death seems to be inserted here to show that the sin of Aaron and the people did not bring the priesthood to a close. The covenant was renewed, and Aaron was spared for nearly forty years to minister as the high priest; and on his death the priesthood was continued in his family. In Numbers 33:30-33 the same places are mentioned as being visited in a different order. In all probability the children of Israel visited these places twice. 

8. At that time] Not at the time of Aaron's death, but during the sojourn at Sinai: see Exodus 32:26. The Levites here include the family of Aaron who were specially set apart to the priesthood: see on Numbers 3.

11. In spite of the perversity and rebellion of the people they are permitted by God's grace to continue their journey and possess the land of promise. This verse marks the freeness and fulness of the divine forgiveness. God's covenant of peace is not removed.

12. Notwithstanding all that the people have done God does not demand of them any-thing more than their plain duty, in view of their past experience of His goodness: cp. Micah 6:8. 

13. The path of duty is also that of safety and welfare. 

14, 15. Although God is Lord of heaven and earth, He has singled out this small nation (Deuteronomy 7:7-8) for His special favour.

16. See on Leviticus 19:23. 

17, 18. Great as God is, He cares for the lowly: see Psalms 138:6. 'Be ye therefore merciful even as your Father is merciful.'

20. This was our Lord's third answer to the tempter: see Matthew 4:10 and on Matthew 6:16.

22. This is another ground of gratitude and obedience.

11 Chapter 11 

Verses 1-32

Practical Exhortations (concluded)
Some injunctions to obedience, with the blessing it entails, and the curse that follows disobedience.

1. Therefore] There should be no break here: see on Deuteronomy 10:22. 

2. Seen the chastisement] i.e. experienced for yourselves the discipline or instruction of the Lord. The word refers not only to the punishment of the Egyptians but' also to the experiences of the Israelites. 

6. There is no mention here of Korah: see on Numbers 16.

10, 11. The fields in Egypt require to be watered artificially. The water is raised from the lakes or from the Nile by means of pumps worked by the foot. But the expression wateredst it with thy foot may refer to the practice of diverting the water into numberless little channels by breaking down the separating ridges, or by opening and shutting the sluices, with the foot. The land of Canaan requires no such human devices to render it fruitful. It drinketh water of the rain of heaven. It enjoys the direct blessing of God. A common Palestinian salutation during rain is, 'May God protect you while He is blessing the fields.'

14. First rain] see on Leviticus 26:4.

18-21. See on Deuteronomy 6:8, Deuteronomy 6:9.

21. Heaven upon the earth] RV 'the heavens above the earth.'

24. Cp. Joshua 1:8, Joshua 1:4. The wilderness is the wilderness of Judah in the S.; Lebanon is the northern boundary; the Euphrates is in the E.; and the uttermost sea (ht. 'the hinder sea') is the Mediterranean in the W. In describing the cardinal points the Hebrew stood with his face to the E. or sunrising. Hence in the Hebrew language 'in front' means the E., 'behind' means the W., as in this verse, while 'the right' is the S.: see on Exodus 23:31.

26-32. The Blessing and the Curse. See Deuteronomy 27 and notes there.

28. Other gods, which ye have not known] i.e. who have not revealed themselves in deeds of deliverance and kindness, as Jehovah has done, and who have no claim upon your reverence and obedience. The argument is always the same, though repeated in various forms. Israel's past experience of God's free grace in their election and redemption is the ground of their love and fear of Jehovah.

29. Put the blessing, etc.] This refers either to the erection of the stones inscribed with the blessings and the curses, or to the placing of the two companies mentioned in Deuteronomy 27:12, Deuteronomy 27:13. is, one to bless and the other to curse. Ebal and Gerizim are the most conspicuous of the hills of Samaria, being fully 3,000 ft. high. Ebal is on the N., Gerizim on the S.; and they are separated by a very deep ravine running E. and W. The summits command a view of the whole land. It was here that Abraham received the promise which was fulfilled 400 years later on the same spot: see Joshua 8:30-35. The Samaritans afterwards erected a temple on Mt. Gerisim, which became the rival of the temple at Jerusalem: see John 4:20, John 4:21. The Passover is still celebrated yearly on its summit. 

30. The champaign] i.e. the plain, RV 'Arabah': see on Deuteronomy 1:1.

Plains of Moreh] RV 'oaks of Moreh': see Genesis 12:6. The Samaritans claim that Moreh and Moriah (Genesis 22:2) are the same, and that the sacrifice of Isaac therefore took place on Mt. Gerizim. They also assert that Mt. Gerizim was the meeting-place of Abraham and Melchizedek (Genesis 14). The Gilgal mentioned here is not the Gilgal lying between the Jordan and Jericho (see Joshua 4:19), but another place of the same name near Shechem, in the centre of the country. The name means 'circle of (sacred) stones,' a 'cromlech.'

12 Chapter 12 

Verses 1-32

The Abolition of Idolatrous Places. The Centralisation of Worship. Abstinence from Blood
The larger section of the Second Discourse begins here and extends to the end of Deuteronomy 26. It consists of a code of laws, and constitutes the nucleus of the whole book: see on Deuteronomy 4:44-49. So far as any orderly arrangement can be discovered, Deuteronomy 12-16 are taken up with the more strictly religious duties; Deuteronomy 17-20 with civil ordinances; and Deuteronomy 21-26 with social and domestic regulations.

1-3. An injunction to destroy all traces of Canaanitish idolatry: see on Deuteronomy 7:1-5.

4-28. No sacrifice to be made to Jehovah unless at the one place which He Himself prescribes. This law of the centralisation of worship is one of the main arguments employed by critics in support of the theory of the late origin of the book of Deuteronomy. The practice of sacrificing at local shrines, it is said, was universal till the time of Josiah, and could hardly have been so if there had been an earlier prohibition: see Intro. § 2.

4. Ye shall not do so] i.e. worship Jehovah in the places where the Canaanites worshipped their gods. 

7. Ye shall eat] The reference is to the sacrificial meal at which part of the offerings were eaten by the worshippers: see on Leviticus 3. 

15. This is a slight modification of the law prescribed in Leviticus 7:3-4, where see note.

16. On the prohibition to eat blood see Leviticus 3:3; Leviticus 17:10-16; 

31 Every abomination] see on Leviticus 18:21.

13 Chapter 13 

Verses 1-18

Warnings against Temptations to Idolatry
The people are warned against three possible sources of temptation to idolatry, viz. the false prophet (Deuteronomy 13:1-5), an erring member of the family (Deuteronomy 13:6-11), and an apostate city (Deuteronomy 13:12-18). In each case the tempter or tempters must he put to death without mercy.

2. A sign or a wonder is not enough to establish the credentials of a prophet. If he seeks to turn the people from the worship of Jehovah, he confesses himself thereby a tempter to evil, and must be put to death: cp. Matthew 24:24; 2 Thessalonians 2:9; Revelation 13:13, Revelation 13:14. 

6. Even should the tempter to apostasy be the nearest and dearest, no mercy must be shown to him (Deuteronomy 13:8): cp. the zeal of the Levites (Exodus 32:25-29) and of Phinehas (Numbers 25:7-8) and our Lord's words, Matthew 10:37; Luke 14:26. The same principle is enunciated in Matthew 5:29, Matthew 5:30.

12-18. An instance of this may be read in Judges 19, 20. 

13. Men of Belial] RV 'base fellows' or 'sons of worthlessness.' Belial is nota proper name: cp. Deuteronomy 15:9 mg; Judges 20:13; RM 1 Samuel 25:25; 1 Kings 21:13; 

16. The street is the open square or market-place of the city. The word rendered every whit is the same as that used to denote the 'whole burnt offering,' so that the clause may be translated 'as a whole burnt offering to Jehovah thy God.'

17. Cursed thing] RV 'devoted thing': see on Deuteronomy 7:26; Leviticus 27:26-29.

14 Chapter 14 

Verses 1-29

Disfigurings for Mourning Forbidden. Clean and Unclean Meats specified
1. Practices connected with idolatry: see on Leviticus 19:27, Leviticus 19:28.

2. The foundation of the entire moral and ceremonial law is contained in this and the preceding verse. Israel is the people whom Jehovah has chosen and called His children. As such they must be holy: see intro. to Leviticus 17-26.

3-20. On the law of clean and unclean beasts, see Leviticus 1:1 and notes. 

5. The pygarg is probably a kind of antelope. The exact meaning of the Hebrew word is doubtful, as it only occurs in this passage. As the chamois is unknown in Palestine, a species of wild mountain sheep is probably meant.

21. That dieth of itself] For the meaning of this prohibition see on Leviticus 17:10-16; On the prohibition to seethe a Md in its mother's milk see on Exodus 23:19.

22. The produce of the soil is to be tithed and the tithe eaten at the central sanctuary, except when this is inconvenient on account of distance (Deuteronomy 14:24), in which case the tithe is to be turned into money, and spent on a sacrificial feast to which the Levites are to be invited (Deuteronomy 14:25-27). Every third year the whole tithe is to be devoted to charity. According to the law in Numbers 18:21 the tithe is given to the Levites exclusively. It has been supposed that the tithe in Deuteronomy is a second tithe, different from that in Numbers, and made after the first, or Levite's tithe, has been deducted from the produce. But, as no mention is made of more tithes than one, the different destination of the tithes may be considered as indicating different stages of legislation. In later times, however, a distinction was made between the first and second tithes, the first being devoted to the Levites, and the second consumed by the offerer.
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Verses 1-23

The Sabbatical Year
This chapter deals with the year of release, or the Sabbatical Year, and should be compared with Leviticus 25. In addition to the rest for the land and the manumission of Hebrew slaves in the seventh year, it prescribes a release of debts (Deuteronomy 15:1-5); only, however, so far as Hebrew creditors are concerned, and proper loans, not money due on account of purchase (Deuteronomy 15:3, Deuteronomy 15:8-9).

4. Save when there shall be] RV 'Howbeit there shall be.' The law is intended to prevent poverty. 

10. 'The Lord loveth a cheerfui giver.'

1. The ideal state of matters is contemplated in Deuteronomy 15:4 : here we have the actual fact. There will always be poor people, but poverty will be exceptional, if this injunction is conscientiously carried out: see Deuteronomy 15:4, Deuteronomy 15:5.

12-18. See also Exodus 21:2-6; Leviticus 25:39-46. The subject of slavery is connected with that of poverty, as it is implied here that the poor person has been sold as a slave for debt. Every seventh year the slave has to be released. He is not to be sent away empty, as the probable result would be a return to slavery. He is to be liberally furnished, so as to be in a position to earn a livelihood and make a fresh start in life. This is a very wise as well as humane prescription.

16. If a slave elect to remain in the master's service instead of accepting release, a formal compact must be made to that effect. In Exodus 21:6 the ceremony is performed in public before the magistrates; here it seems to be private. The boring of the ear and the fastening it to the doorpost with the awl signified that the person was permanently attached to the house and was bound to obey the words of his master: cp. on Exodus 21:6.

19, 20. In Numbers 18:15-18 the firstlings of clean beasts are the perquisite of the priests. Here they are to be eaten by the owner and. his household annually at the central sanctuary. Much ingenuity has been expended in the attempt to reconcile these two regulations. The simplest explanation is that they belong to different stages of legislation.

21. Whatever is offered to God must be the best of its kind: cp. Deuteronomy 17:1, and see on Leviticus 22:17-25.

16 Chapter 16 

Verses 1-22

Injunctions Regarding Feasts, Judges, Groves, and Images
1-8. On the Passover see Exodus 12 Leviticus 23:4-8; Numbers 28:16-25, and the notes on these passages. It will be observed that the general law of Deuteronomy 12:5 (see on Deuteronomy 12:4-28) is here applied to each of the three great annual festivals: see Deuteronomy 16:2, Deuteronomy 16:11, Deuteronomy 16:15.

3. Bread of affliction] So called from the circumstances in which the festival was instituted and which the unleavened bread and bitter herbs were meant to symbolise: see Exodus 12:8. 

8. Solemn assembly] see Leviticus 23:36.

9-12. On the Feast of Weeks see on Leviticus 23:15-21; Numbers 28:26-31. 

10. With a tribute of a freewill offering of thine hand] better, 'after the measure of a freewill Offering of thine hand,' i.e. according to thine ability as God has prospered thee, as in Deuteronomy 16:17. 

11. The joyous nature of this festival is emphasised here. The people are to present thank-offerings and remember the poor: cp. Deuteronomy 16:16. 

13. On the Feast of Tabernacles see on Leviticus 23:33-43; Numbers 29:12-38. 

16. Shall not appear.. empty] To 'appear before God' is to visit the sanctuary for worship: e.g. Psalms 42:2, Psalms 42:4. On this injunction to bring an offering see on Exodus 23:15, and cp. Psalms 96:8.

18. This is the beginning of the subdivision that deals mainly with civil matters. See heading of Deuteronomy 12. 

19. See on Exodus 23:8.

21. Grove of any trees] RV ' Asherah of any kind of tree': see on Exodus 34:13. 

22. Image] RV 'pillar': see on Exodus 24:4; Exodus 34:13.
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Verses 1-20

The Punishment of Idolatry. Controversies to be Settled by Priests and Judges. Election and Duties of a King
1. Cp. Leviticus 22:17-25. 

2. Wickedness] idolatry, as in Deuteronomy 4:25. 

5. Unto thy gates] see on Genesis 19:1.

7. The hands of the witnesses] This regulation, by throwing the responsibility of the execution upon the witnesses, would act as a safeguard against false evidence: see on Leviticus 24:14.

8-13. Difficult cases are to be referred to a supreme court of judicature, consisting of the priests and the chief magistrate, whose decision is final. This court is to sit at the central sanctuary: see 2 Chronicles 19:8-11. 

10. Inform thee] rather, 'direct thee.' The common Heb. word for 'law' is derived from this verb and means really 'direction.'

14-20. The Law of the Kingdom. It is to be observed that the people are not commanded to appoint a king, as in the case of the judges (Deuteronomy 16:18). But the desire for a king is anticipated and is not disapproved. The kingdom is theocratic, i.e. the king is the vice-gerent or representative of God and is chosen by Him. The law of the kingdom is the law of God (Deuteronomy 17:18-20). The Church and the State are identical. 

14. Like as all the nations] cp. the actual words of the people in 1 Samuel 8:20. 

15. Not a stranger] i.e. a foreigner, a non-Israelite: because Israel is the peculiar people of Jehovah. The Jews were always intolerant of foreign authority: cp. Matthew 22:17. Messiah when He came was to rid them of the foreign yoke: see Acts 1:6.

16. Not multiply horses] The horse is here forbidden, not as an article of luxury but as an instrument of warfare, in which the kings of Israel are not to trust: cp. Psalms 20:7; Psalms 33:16-17; Psalms 147:10. Canaan was not suitable for cavalry, and the conquest of the country was effected by infantry, whose superiority was due to the hilly nature of the country. Solomon imported horses from Egypt (1 Kings 10:26, 1 Kings 10:28), and similar reliance upon Egypt was a frequent snare to the Israelites against which the prophets raised a warning voice: see Isaiah 31:1; Ezekiel 17:15. Horses were also dedicated to the sun-god by the idolatrous kings of Israel: see 2 Kings 23:11, and on Exodus 9:8. 

17. Solomon transgressed this commandment with precisely the result here fore-told: 1 Kings 11:1-4, and cp. Nehemiah 13:26.

18. A copy of this law] i.e. not merely the law of the kingdom contained in Deuteronomy 17:14-20, but the entire Deuteronomio law which is in the custody of the priests: see on Deuteronomy 31:9, Deuteronomy 31:24-26. At the coronation of Josiah the 'testimony' was put into his hands (2 Chronicles 23:11); and to this day, when a Christian monarch is crowned, the Bible is delivered to him with the words: 'We present you with this book, the most valuable thing that the world affords. Here is wisdom; this is the royal law: these are the lively (i.e. living) oracles of God,' signifying that the law of God is to be the rule of his kingdom. In LXX the words a copy of this law are represented by the single word 'deuteronomion,' from which the title of the whole book is derived: see Intro. § 1.

20. And his children] an indication that a hereditary dynasty is not inconsistent with divine choice.
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Verses 1-22

The Priestly Dues. Character and Work of the True Prophet
1-8. The Priestly dues: see on Numbers 18.

4. This is the only place where the priests are said to receive the first of the fleece: cp. Numbers 18:12.

9-14. Condemnation of superstitious and magical practices.

10. Pass through the fire] The context here seems to imply that this was a method of divining or obtaining an oracle from a god: cp. on Leviticus 18:21. Useth divination] a general term, but applied specially to the casting of lots: see e.g. Ezekiel 21:21. Observer of times] RV 'One that practises augury': the meaning of the word is uncertain. An enchanter] one who observes omens, watches for signs in the sky or in the flight of birds. Witch] RV 'sorcerer,' one who practises magic by means of drugs and spells: cp. on Exodus 22:18. 

11. Charmer] one who ties knots, weaves magic spells and curses. Consuiter with familiar spirits, or a wizard] lit. 'one who consults a ghost or familiar spirit,' probably a ventriloquist who professes to hold communication with subterranean spirits. Necromancer] one who inquires of the dead: cp. Leviticus 19:31; Leviticus 20:27.

15. This is closely connected with what precedes. Israel has no need to employ such arts of divination as other nations use. Jehovah Himself will communicate His will to them through the prophets whom He raises up and instructs. See Isaiah 8:19. The singular number here, a Prophet, does not refer to a particular individual, but to a succession of prophets. Israel will never want a prophet to communicate to them God's will. This prophecy found its ultimate fulfilment in Christ, the perfect revealer of God's grace and truth and the new law-giver, and is applied to Him by St. Peter and St. Stephen: see Acts 3:22; Acts 7:37.

18. This v. contains the definition of a prophet. He is one who speaks the word of God and interprets to men the divine will: see on Numbers 11:25, and cp. the words of our Lord in John 14:10. 

20. That prophet shall die] For an instance see Jeremiah 28:15-17.

22, 21. At no time is it easy to distinguish the true from the false prophet. Different prophets in Israel not unfrequently contradieted each other. One test of the true prophet, but not the only one, is proposed here, viz. the fulfilment of prediction. Manifestly this test could only be applied to predictions of the immediate future. But the prophet sometimes prophesied of things that were afar off (Ezekiel 12:22-27) so that his words could not be verified by those to whom they were addressed. The ultimate criterion of the true prophet is the moral character of his utterance. Conscience is the true judge. Our Lord reproached His generation because they insisted on seeing signs and wonders before they would believe.
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Verses 1-21

The Cities of Refuge. Punishment of Deceit and False Witness
1-13. On the Cities of Refuge see Numbers 35:9-34 and notes there. 

2. In the midst of thy land] Those on the E. side of the Jordan have already been assigned: see on Deuteronomy 4:41-43. 

3. Prepare thee a way] It was the duty of the Sanhedrim, or chief council of the Jews, to maintain the roads to these cities in good repair, and to have finger-posts where necessary with the words 'Refuge, Refuge' inscribed upon them, so as to afford every facility to the fugitive.

8. Enlarge thy coast] i.e. thy border, to the limits mentioned in Deuteronomy 1:7; Deuteronomy 11:24. The condition of such enlargement is stated in the next v.

9. Three cities more] i.e. besides the three mentioned in Deuteronomy 19:2, Deuteronomy 19:7, and those in Deuteronomy 4:41-43. The additional three would be in the newly added territory beyond the usual limits of the kingdom. There is no evidence to show that they were actually appointed.

14. Cp. Deuteronomy 27:17; Job 24:2; Proverbs 22:28; Proverbs 23:10; Hosea 5:10. The landmark was usually a stone, or heap of stones, which in the absence of hedges or walls defined the boundary of a man's field. Its removal was equivalent to theft.

15-21. The law of false witness. Cases of suspected false witness are to be investigated and punished by the supreme court: see on 178-13. 

21. See on Exodus 21:23 and cp. Leviticus 24:20.

20 Chapter 20 

Verses 1-20

Laws of Warfare
1. Horses and chariots] The army of the Israelites was chiefly composed of infantry: see on Deuteronomy 17:16. 

2. The priest] It is implied that the priests accompany the hosts of Israel into battle: see on Numbers 10:9. Hence the Heb. phrase 'to consecrate a war, or warriors,' usually rendered to 'prepare': see Joel 3:9 mg.; Isaiah 13:3.

5-9. From Numbers 1:3 it would appear that all able-bodied men from twenty years of age were liable to military service. But the evils of compulsory service were obviated by the rule laid down in this passage exempting certain classes. There was (1) the man who had built a new house or planted a vineyard, and had as yet got no return for his outlay. The law exempting him for a time was an encouragement to those who by personal outlay increased the material resources of the country. (2) A man who was betrothed or newly married was exempted for a year (cp. Deuteronomy 24:5). (3) The fearful and fainthearted were discharged. Fear is infectious, and the presence of such persons in the host would be a source of weakness and danger. For an instance of the observance of this rule see Judges 7:3. It is implied that a sense of honour will protect this law from being abused.

10. War is to be regarded as the last resort, and only to be employed when negotiations for peace have been tried and failed. In the event of victory, only the fighting men are to be put to death; women and children are to be spared, except in the case of neighbouring idolatrous tribes. 

16. Cp. Deuteronomy 7:1-5.

19, 20. Fruit-trees are not to be used for bulwarks and battering rams. The words at the end of Deuteronomy 20:19 should probably be read as in RV, 'for is the tree of the field man, that it should be besieged of thee?' i.e. the tree does no harm and is not to be treated as an enemy. Wanton destruction is not permissible even in war.

All these rules were designed to mitigate as far as possible the evils of war. There is to be no destruction of human life and property beyond what is actually necessary. The conduct of war is to be guided with reason and mercy.
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Verses 1-23

Expiation of Undetected Homicide. Marriage of Captive Women. Punishment of a Rebellious Son
The last sub-section of the Second Discourse begins here, containing a variety of social and domestic regulations.

1-9. The Expiation of Undetected Homicide. The cases of accidental and open, wilful murder have been already provided for in Deuteronomy 19. This passage treats the case of undetected homicide. Murder pollutes the land and must be expiated. When the murderer cannot be discovered the responsibility of making atonement rests with the city nearest to the scene of the crime. For the ancient Babylonian practice in such circumstances see art. 'Laws of Hammurabi.'

4. For rough valley read 'valley with running water,' and for strike off the heifer's neck read 'break the heifer's neck.' Eared means 'ploughed' as in Exodus 34:21. The proper satisfaction for the crime of murder would be the death of the murderer: see Deuteronomy 19:13 but as he cannot be discovered, the heifer takes his place. The unworked heifer and the untilled land probably suggested complete severance from human life, and symbolised the unnaturalness of the crime of murder.

6. The washing of the hands is a protestation of innocence. Cp. the action of Pilate in Matthew 27:24. 

7. The elders, in the name of all the citizens, take an oath of purgation. The publicity and solemnity of the ceremony must have had a powerful effect upon the public conscience, and in some cases no doubt assisted in the discovery of the murderer.

10-14. On the Marriage of Captive Women. This rule does not apply to Canaanitish women, whom the Israelites were forbidden in any circumstances to marry: see Deuteronomy 7:3; Deuteronomy 19:16-18.

12. These are rites indicative of purification: see Leviticus 14:8; Numbers 6:9. The captive comes from a heathen people, and this ceremony symbolises the renouncing of her former life and her adoption into Israel. 

13. The woman is to be honourably treated. Even if divorced she must not be sold as a slave but allowed to go back to her people.

15. Succession to hereditary property is a fruitful cause of discord in a family, as is also the favouritism of parents: cp. the case of Isaac and Rebekah (Genesis 25:28). A polygamous society is specially liable to disturbance from these causes. Beloved and hated are relative terms, meaning simply that one is preferred to the other. For a similar use of the terms see Malachi 1:2, Malachi 1:3.

17. A double portion] The usual right of the firstborn. An estate was divided into a number of parts exceeding the number of children by one, and the extra share fell to the firstborn. 

18. Children have rights, as the last passage shows, but they have also duties. The punishment of an incorrigible son is very severe. The State is regarded as having an interest in the proper upbringing of children and as exercising its authority when that of the parents is powerless: see on Exodus 20:12; Exodus 21:15, Exodus 21:17.

22, 23. And thou hang him] The hanging followed the execution. See on Numbers 25:4 and cp. Joshua 10:26; 2 Samuel 4:12. The tree was a stake on which the dead body of the criminal was impaled, in token of infamy. The dead body must be taken down before nightfall because it is 'the curse of God.' The words rendered, he that is hanged is accursed of God, are somewhat ambiguous. They mean either he 'is accursed in the sight of God, i.e. cursed by God,' or 'is an insult or reproach to God.' Jewish commentators take them in the latter sense. The dead body pollutes the land and is an insult to God: it must therefore be taken down. St. Paul quotes the words in Galatians 3:13 in the former sense, viz. that the fact of hanging is an evidence of the divine curse resting upon the person. The Jews of the apostle's time, like those of later times, argued from the 'offence of the cross.' Seeing that Jesus was hanged on a tree, He could not be the Son of God: He was manifestly the object of divine displeasure. St. Paul boldly admitted the fact, but reasoned differently from it. The curse, he said, was vicarious. Christ 'was made a curse for us,' thereby redeeming us from the curse of the Law.
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Verses 1-30

Laws regarding Lost Property, Distinction of Sex in Apparel, and Chastity
1-4. Law of Lost Property: see Exodus 23:4 and note.

5. 'God is not the author of confusion,' and the natural distinctions He Himself has appointed ought to be respected. Whatever contravenes the law of nature contravenes the law of God: cp. the principle laid down by St. Paul in 1 Corinthians 11:3-16. Immodesty leads to immorality. There may be an allusion here to the unchaste practices connected with certain idolatrous rites in which the sexes exchanged dress.

6, 7. To take the old bird as well as the young would be wanton cruelty. Kindness to animals is part of the law of God: see on Exodus 23:4-5, Exodus 23:21; Leviticus 22:28. It is to be observed that the same reward is attached to this commandment as to some of what may be considered the 'weightier matters of the law': see e.g. Deuteronomy 5:16, Deuteronomy 5:33. Rabbi Akiba, referring to this promise of long life, supposes the case of a man who climbs a tower and takes the young from a nest, sparing the dam in accordance with the commandment given here. But on his way down he falls and breaks his neck. To the question, 'Where is the going well and prolonging of days in this case?' the Rabbi answers, 'In the world where all goes well, and in that world where all is abiding.' He holds that the truth of the resurrection of the dead is implied in all the promises of reward attached to the keeping of the Law: cp. on Exodus 20:12.

8. The roofs of Eastern houses were flat, and used not only for drying grain (Joshua 2:6), but as an open-air parlour when coolness or privacy was sought: see e.g. 1 Samuel 9:25-26; 2 Samuel 11:2; Daniel 4:29 mg.; Acts 10:9. The injunction here is a corollary of the sixth commandment, and contains a principle capable of wide application.

9-11. Cp. Deuteronomy 22:5 and see on Leviticus 19:19.

12. See on Numbers 15:37-41. The law is applied spiritually by St. Paul in 2 Corinthians 6:14.

13-30. On the Law of Chastity see on Leviticus 18, 19.

23. Betrothal consisted in the settlement and payment of a dowry by the bridegroom to the father or brothers of the bride, and in presenting the bride with certain gifts: see on Exodus 22:16. It was regarded as sacredly as marriage itself. After betrothal, the bride was under the same restrictions as a wife, and if unfaithful was punished as an adulteress.

24. Here the betrothed damsel is called a wife: cp. Matthew 1:20. 

28. See on Exodus 22:16. The even-handed justice of the Mosaic Law is worthy of note. It deals with equal strictness with both the sinning persons.

23 Chapter 23 

Verses 1-25

Laws regarding admittance to the Congregation, cleanliness in the Camp, Unchastity, Usury, and Vows
1. Shall not enter into the congregation of the Lord] i.e. not merely as priests (see Leviticus 21:16-24) but as ordinary members of the nation of Israel, all of whom are 'holy unto the Lord.' The reference in this v. is probably to the self-mutilation practised by the devotees of certain heathen gods, and alluded to by St. Paul in Galatians 5:12 : cp. Deuteronomy 14:1. 

2. A bastard is understood by the Jewish commentators to mean here, not one born out of wedlock (Jephthah was such, Judges 11:1), but the child of adultery or incest. Even to his tenth generation] i.e. not at all. Similarly in Deuteronomy 23:3 : see Nehemiah 13:1. 

11. Evening cometh on] Anew day begins with the evening.

12-14. Sanitation and morality are both of the utmost importance for an army in camp. Cleanliness is next unto godliness: cp. 2 Corinthians 6:16 to 2 Corinthians 7:1. 

15. A foreign slave is probably meant; see Deuteronomy 23:16. 

18. From its connexion here the word dog seems to denote a person who practised immoral conduct as an idolatrous rite: see on Leviticus 19:29, and cp. Revelation 22:15.

19. Thy brother] i.e. a fellow Israelite. In Deuteronomy 23:20 stranger means foreigner. The Jews have always been noted as money lenders: see on Exodus 22:25.

21-23. On vows see Numbers 30, and cp. Ecclesiastes 5:4, Ecclesiastes 5:5.

24, 25. Jewish commentators limit the application of this rule to harvest labourers, thus making it analogous to that prohibiting the muzzling of the ox 'when he treadeth out the corn' (Deuteronomy 25:4). But there seems no reason for limiting the natural interpretation of the precept, which like the law of the gleaner (Deuteronomy 24:19-22) is prompted by a spirit of generosity towards wayfarers and poor persons. The restrictions at the end of Deuteronomy 23:24-25 would protect the law from abuse. The Pharisees did not accuse our Lord's disciples of the sin of theft but of working on the sabbath day, rubbing the ears of corn being equivalent in their opinion to harvesting: see Matthew 12:1.

24 Chapter 24 

Verses 1-22

Laws regarding Divorce, Pledges, Man-stealing, Leprosy, Justice, and Gleaning
1-4. The Law of Divorce. The right of the husband to divorce his wife is here acknowledged but is guarded against abuse. There must be some good reason for the separation; it must be done in a legal and formal manner: and it is final. If the. woman is divorced a second time, or becomes a widow after remarriage, she is not free to marry her first husband.

1. Some uncleanness] RV 'some unseemly thing.' The Heb. is literally 'nakedness of a thing,' an expression also used in Deuteronomy 23:14. The vagueness of the language gave rise to endless disputes among Jewish teachers. In the time of our Lord, opinion was divided between the school of Shammai who held that it meant unchastity, and the school of Hillel who understood the expression in a much wider sense as referring to almost any cause of displeasure on the part of the husband, such as an ill-cooked meal or the sight of a more beautiful woman. The Pharisees asked the judgment of our Lord upon the matter and He decreed in favour of the stricter interpretation. He acknowledged no ground for divorce except that of adultery, and even this is a doubtful exception (neither Mark nor Luke gives the qualifying words 'except for fornication'; see Mark 10:11). He characterised the Mosaic law of divorce as a concession to the 'hardness' of men's hearts, and went back to the original ordinance of God in creating one man and one woman as evidence of the divine idea of the inviolability of the marriage bond: see Mark 10:2-12; Matthew 19:3-9; Matthew 5:31-32; Luke 16:18. The bill of divorcement contained the sentence, 'And thou art permitted (to be married) to another man.'

4. The infinitude of the divine mercy is beautifully illustrated in Jeremiah 3:1, where God takes back those who have broken His covenant and have repented. His ways are higher than our ways (see also Hosea 1-3). 

5. See on Deuteronomy 20:5-9.

6. On the nature of the Eastern hand-mill see on Exodus 11:5; Exodus 22:26, Exodus 22:27. The mill is an indispensable domestic utensil; and, as neither of the stones is of any use without the other, to take one away would inflict a cruel hardship. It would be to 'take a man's life,' i.e. his means of livelihood. 

7. See Exodus 21:16. 

8, 9. See Leviticus 13, 14 Numbers 12. Miriam, though she was the sister of Moses, had to comply strictly with the laws regulating the separation and purification of lepers.

10. Not go into his house] The debtor must be allowed to select himself the article that he will give as a pledge for a loan. Whatever it be, the creditor must accept it, and not force his way into the house to see what is there and perhaps carry off something that the poor man cannot spare. If the man is so poor that he has nothing save his blanket to give in pledge, it must not be kept overnight (Deuteronomy 24:12-13 see on Exodus 22:26). 

13. Righteousness] In the Rabbinical language the word for 'alms' is 'righteousness.' To give alms is the righteous act par excellence: see Matthew 6:1 and mg.

15. Another humane principle of far reaching application. 

16. For an instance of the observance of this rule see 2 Kings 14:6, and cp. Ezekiel 18:2-4, Ezekiel 18:19, Ezekiel 18:20.

20. When thou beatest thine olive tree] In gathering olives the fruit is brought to the ground either by shaking the boughs or beating them with a long palm branch. At the present time the trees are beaten on a certain day announced by a crier, after which the poor are allowed to glean what is left. A similar permission holds good in the case of vineyards and cornfields: see on Leviticus 19:9. Gleaning is a beautiful and kindly custom still surviving to some extent in Palestine, but fast disappearing before the introduction of modern methods of harvesting, which are not unnaturally regarded with disfavour by the poorer classes.

25 Chapter 25 

Verses 1-19

Ordinances regarding the Infliction of Stripes, the Baising of Seed to a Brother, Modesty, and Fair Dealing
3. And not exceed] In order to keep within the limit it was usual to inflict thirty-nine stripes: see 2 Corinthians 11:24. The milder beating was with a rod. A severer form of this punishment was scourging, inflicted with a whip of thongs into which pieces of iron were inserted. In the time of our Lord beating was inflicted in the synagogue upon ecclesiastical offenders: see on Matthew 10:17; Acts 26:11.. While the culprit was being beaten the words in Deuteronomy 28:58-59; Psalms 78:38 were read. 

4. In threshing, the sheaves were spread out upon a hard beaten piece of ground (the threshing floor), and over them a pair of oxen dragged a wooden sledge or harrow about 5 ft. square, upon which the driver stood to add weight to it. In 1 Corinthians 9:9-14
1 Timothy 5:17-18; St. Paul applies this precept to the duty of supporting those who preach the gospel: see on Exodus 23:4, Exodus 23:5.

5-10. Marriage of a brother's widow. Among the Jews it was regarded as a great calamity that the family line should become extinct. If a man died childless, his name perished and his property passed to the families of his brothers. To obviate this was the purpose of this law of the levirate marriage (Lat. levir = a husband's brother). The duty of marrying a brother's widow was not enforced, but the refusal to do so was regarded as disgraceful. Failing a brother the duty devolved upon the nearest male relative. See on Leviticus 18:16, and see Ruth 2:20; Ruth 3:9-13; Ruth 4. 

9. The loosing of the shoe and handing it over signified an act of transfer or renunciation. In this case it was a mark of discredit: cp. Ruth 2:7, Ruth 2:8. A Bedouin formula of divorce is 'She was my slipper and I have cast her off.'

13-16. Ancient weights were pieces of stone or metal which the merchant kept in a bag. An unscrupulous merchant might have two sets of weights in his bag, a heavier for buying and a lighter for selling: see Micah 6:11; Proverbs 16:11, and cp. Leviticus 19:35, Leviticus 19:36.

17-19. See Exodus 17:8-16, and for the fulfilment of the injunction 1 Samuel 14:48; 1 Samuel 15, 1 Samuel 27:8, 1 Samuel 27:9.

26 Chapter 26 

Verses 1-19

The Presentation of Firsteruits and of Tithes
1-11. Presentation of the Firstfruits, as a Thankoffering for the mercy of God in delivering the nation from Egypt and in giving them a good land and fruitful seasons.

5. A Syrian] Jacob is meant. His mother came from Aram-naharaim (Genesis 24:10), and he himself spent fourteen years in that country (Genesis 28:1-5; Genesis 29-31). The term implies a suggestion of disparagement. For his going down to Egypt see Genesis 46. 

11. Having dedicated their firstfruits the people were free to enjoy what remained.

12-15. On the tithe of the first and second year see on Deuteronomy 14:22, Deuteronomy 14:27, and on the tithe of the third year see on Deuteronomy 14:28, Deuteronomy 14:29. The latter was the poor's tithe, and was stored up and distributed among the needy. 

13. Brought away the hallowed things] RV 'put away,' wholly parted with them. The 'hallowed things' are the tithes which were consecrated to Jehovah and could not be lawfully retained by the owner.

14. As the presence of a dead body was ceremonially defiling in the highest degree, the offerer here declares that neither he nor his tithe was defiled in this way. The words given thereof for the dead are understood by Jewish commentators to mean that the offerer had not used any part of the tithe to provide a coffin or grave-clothes for a dead person. More probably, however, they refer to the practice, common in Egypt e.g., of making a funeral feast. Thomson, in 'The Land and the Book,' says it is customary after a funeral to send presents of corn and food to the friends in the name of the dead: cp. Jeremiah 16:7 (cp. RV); Hosea 9:4. The Egyptians also placed food on the tombs of the dead, but it is doubtful whether this custom obtained among the Jews, although we read in the apocryphal book of Tobit (Deuteronomy 4:17): 'Pour out thy bread on the tomb (or, burial) of the just.' In any case the declaration in this passage means that the tithe has not been in any way ceremonially defiled.

16. These statutes] i.e. those contained in Deuteronomy 12-26, to which Deuteronomy 26:16-19 here form the hortatory conclusion.

27 Chapter 27 

Verses 1-26

Ceremonies to be observed on reaching Canaan
This chapter has probably been misplaced, as it seems to break the connexion between Deuteronomy 26 and Deuteronomy 28. It ordains four ceremonies to be observed after the people have entered Canaan: the Law to be written on stones on Mt. Ebal: an altar to be erected there: the covenant ratified on Ebal and Gerizim: and twelve curses pronounced by the Levites.

1. Elders] Elsewhere the elders are addressed along with the people. Here they are associated with Moses in exhorting the people to obedience.

2, 3. The plaster was intended to make a smooth surface, on which the inscription may have been painted in accordance with the Egyptian custom. Or the writing may have been impressed on the clay when it was soft and the clay afterwards dried or baked in the sun, like the tablets and cylinders of Babylonia. On the fulfilment of the injunction given here see Joshua 8:30-35 and on Deuteronomy 11:29, Deuteronomy 11:30.

5. Cp. Exodus 20:24-25 and notes there.

9, 10. The Levites are addressed here because it was their duty to pronounce the blessings and the curses, to which the people responded with 'Amen.'

11-13. On Ebal and Gerizim see Deuteronomy 11:29, Deuteronomy 11:30. It need not be supposed that six tribes spoke the blessings from the top of Gerizim and the other six the curses from the top of Ebal. According to the Jewish writers the priests and Levites stood in the valley between the two heights and spoke both the blessings and the curses from there (see Deuteronomy 27:14), and all the people answered with a loud Amen. The valley between the hills is not more than 60 rods wide at the eastern end, and all travellers in Palestine remark upon the wonderful distance at which sounds are audible, on account of the unusual clearness of the air. Our Lord frequently spoke to large multitudes in the open air.

12. To bless] The words of the blessings are not given but may be inferred from the nature of the curses: cp. Deuteronomy 11:26-32.

15. Cursed be the man] There is no verb in the Hebrew, and it might be more correct to say 'cursed is the man.' The words are a declaration of fact rather than an imprecation. The seeming harshness of many expressions in the Psalms e.g. may be exprained in this way. The speaker does not always utter his own wish, but declares the inevitable result in God's righteous government of a certain line of conduct. In a secret place] cp. Deuteronomy 13:7. It is seldom that sin is bold enough to show its head, at least in its beginning. But 'the eyes of the Lord are in every place beholding the evil and the good.'

18. To take advantage of a neighbour's ignorance or credulity is sin: cp. Leviticus 19:14.

26. Cp. Galatians 3:26. As no mere man is able perfectly to keep the whole law, St. Paul argues that part at least of the purpose of the Mosaic Law was to teach men to despair of obtaining righteousness 'by the works of the law,' and to drive them, as it were, to seek a righteousness imputed by God on condition of faith: see Romans 3:19-31; Romans 4:9-25; Galatians 3:19-24.

28 Chapter 28 

Verses 1-68

The Blessing and the Curse
This chapter properly follows Deuteronomy 26:19, and concludes the second discourse. It enforces the injunctions given, by exhibiting the blessings associated with the keeping of them, and the curses entailed upon disobedience.

1-14. The Blessings for Obedience.

5. Store] lit. 'kneading-trough' as in Exodus 12:34. The basket is that used for holding bread: see Genesis 40:17; Leviticus 8:2; Matthew 14:20.

7. Seven ways] (at once), a proverbial saying expressing a disorderly rout.

12. See on Leviticus 26:4 and on chapter Deuteronomy 11:10.

15-48. The Curse for Disobedience.

22. The sword] rather, 'drought.'

23, 24. A graphic description of long-continued drought. In Palestine the E. wind is hot and dry; and, blowing from the desert, is often full of fine sand-dust which gives the sky the appearance of burnished metal. When this wind (called the 'sirocco') is strong, it produces the terrible sand storm so destructive to life, when 'the rain of the land is powder and dust': see on Leviticus 26:19. 

26. Fray] frighten, or scare: cp. 1 Samuel 17:44; 2 Samuel 21:10. 

27. The botch of Egypt] the boil with which the Egyptians were plagued: see Exodus 9:9. Emerods] hæmorrhoids, as in 1 Samuel 5:6. What is meant is probably the Oriental bubonic plague. 

28. They will be afflicted with mental as well as bodily diseases.

30-34. These troubles are the consequences of defeat in war and oppression by foreign nations. For a historical instance see Judges 6:3-6.

34. For the sight of thine eyes] i.e. on account of what you see. 

36. Serve other gods] see on Deuteronomy 4:28. 

37. Cp. 1 Kings 9:7-9.

38. Cp. Haggai 1:6-11. 

40. Shall cast its fruit] i.e. unripe. 

42. See on Exodus 10:4-6.

49. The Chaldeans or Assyrians are meant: see Jeremiah 5:15; Habakkuk 1:6-8.

53-57. This crowning horror of a longcontinued siege actually took place during the siege of Samaria by the Syrians (2 Kings 6:26-29), in the siege of Jerusalem by Nebuchadnezzar (Lamentations 4:10), and later in the final overthrow of Jerusalem by Titus, as recorded by Josephus in his 'Wars of the Jews.' 

58: The name of God is His revealed character: see on Numbers 6:27. The name here, Jehovah thy God, expresses what God is in Himself, and what He is to Israel. He is the eternal and self-existent God who has made Israel His people.

64, 65. These words were fulfilled at the exile, and even more literally at the destruction of Jerusalem during the Roman supremacy. Since that time the Jews have been repeatedly persecuted and driven from one country to another; but, wonderfully enough, they have always preserved their identity. They still present the strange spectacle of a nation without a country: see on Numbers 23:9. 

65. The failing of the eyes indicates the gradual extinction of hope: cp. Deuteronomy 28:32. 

68. After the capture of Jerusalem the Roman general Titus sent a great many captives to the Egyptian mines.

No man shall buy you] This does not mean 'shall redeem you,' but 'purchase you as slaves.' They would be exposed for sale as slaves, and no man would consider them worth the buying.

29 Chapter 29 

Verses 1-29

Exhortations and Warnings
In this chapter the covenant is renewed and enforced with a reminder of God's goodness and the consequences of disobedience.

3. Temptations] i.e. provings or trials: see n Deuteronomy 7:19. 

4. The people have not laid these things to heart. For the form of expression see on the 'hardening of Pharaoh's heart' (Exodus 4:21). 

6. Not eaten bread] but manna. They have been entirely dependent on God, and His care in providing for them should teach them humility and obedience. The goodness of God should lead to repentance. 

11. Your little ones] Children share the privileges and responsibilities of the covenant into which they enter by circumcision. 

15. With him that is not here] i.e. with succeeding generations: see on Deuteronomy 5:3. 

18. A root that beareth gall and wormwood] The reference is to any one who secretly entices his neighbours to idolatry: see Deuteronomy 13:6, Deuteronomy 13:13, and for an instance Joshua 7:13, Joshua 7:25. The words are used in Hebrews 12:15.

19. Imagination] RV 'stubbornness.' To add drunkenness to thirst] i.e. the commission of the sin to the desire to commit it. RV, however, renders the words 'to destroy the moist with the dry,' which seems to be a proverbial expression, like 'root and branch,' indicating the destruction of the whole nation. The sinner perishes not alone in his iniquity, but involves others along with him. The LXX seems to understand the phrase in this sense, for it has 'lest the sinner destroy the innocent along with him.' Achan again furnishes an illustration. See Joshua 22:20. 

23. Contrast the description of the good land that Jehovah intends His people to enjoy, Deuteronomy 8:7, Deuteronomy 8:9. 

24. Cp. Jeremiah 5:19; Jeremiah 22:8, Jeremiah 22:9.

29. The meaning of this v. seems to be, 'we know not the entire nature and extent of the divine judgments; it is enough for us and for our children to have heard the commandments of God and to do them.'

30 Chapter 30 

Verses 1-20

Promises and Appeals
A promise of restoration, even after abandonment and rejection, is held out, on condition of repentance; and an appeal is made to the people to choos the way of obedience and life rather than that of disobedience and death.

6. Circumcision is the sign of the covenant. To circumcise the heart is to consecrate it to God: cp. on Leviticus 19:23.

11. Hidden] RV 'hard,' lit. 'wonderful.' God's law is not unintelligible or impracticable. It is a revealed thing (see Deuteronomy 29:29). All that is essential in revelation is plain; it is within the compass of human understanding and will. St. Paul applies these words to the law of righteousness by faith: see Romans 10:6. 

15-20. An earnest appeal to the people to choose the way of obedience and life. 

20. He is thy life] To love God is life: cp. Proverbs 8:35, Proverbs 8:36.

31 Chapter 31 

Verses 1-30

Farewell Exhortations of Moses to the People and Joshua. He Delivers the Law to the Priests. The Assembling of the Congregation
1. These words] i.e. the following words. 

2. Go out and come in] i.e. perform the office of a leader: see on Numbers 27:17. 

3. Jehovah is the real Leader of the hosts of Israel: Joshua is the human instrument: cp. Numbers 23:22.

9. This law] i.e. the Deuteronomio law, especially that contained in Deuteronomy 12-26 : see intro. to Deuteronomy 12. 

10. The Feast of Tabernacles was at the beginning of the year of release: see on Leviticus 23:23-43, and cp. Leviticus 25:9. On the reading of the law at this season see e.g. Nehemiah 8. 

14. Cp. Numbers 27:12-23 and notes. 

16. Go a whoring] see on Exodus 34:15. 

19. A witness for me] When the threatened punishment had fallen, the song would remain to testify that God, who foresaw their apostasy, had warned them against it: see Deuteronomy 31:21. The song would also be a means of bringing them to repentance. 

26. In the side of] i.e. beside. The tables with the Ten Commandments were kept in the ark: see on Exodus 16:34.

32 Chapter 32 

Verses 1-52

The Song of Moses
The theme of this noble Song is the goodness of Jehovah in choosing Israel and bringing them into a rich land. When they provoke Him with their forgetfulness and unfaithfulness, He disciplines them. But He does not utterly reject them; when they repent He takes part with them against their enemies and delivers them. It will be observed that the exodus begins and concludes with a Song of Moses: see Exodus 15:1-18. Psalms 90 is also attributed to him.

1-6. Heaven and earth are called to witness the perfect righteousness and faithfulness of Jehovah which Israel has requited with ingratitude.

2. As the dew] in its gentleness and beneficent results: cp. Isaiah 55:10-11; Psalms 133:3; Job 29:22, Job 29:23. 

3. Name of the Lord] i.e. His character: see on Deuteronomy 28:58. 

4. The Rock] This frequent name of Jehovah expresses His absolute and unwavering faithfulness: see e.g. Psalms 18:2. Observe the number of words in this v. all emphasising this attribute of the divine character, and serving to throw into stronger relief the fickleness of Israel. 

5. The first part of this v. is obscure, and various emendations have been suggested. RV has 'they have dealt corruptly with him (i.e. with Jehovah), they are not his children, it is their blemish; they are a perverse and crooked generation,' which seems to express the general meaning of the original.

7-14. Think of the goodness of Jehovah in choosing Israel, rescuing them in the wilderness, and bringing them into a rich land. 8. Jehovah is not the God of Israel only, but of all the nations of the earth. He has, however, a special f avour towards Israel; and, when He divided the world among the nations, He left room for the people whom He had chosen.

9. The converse is also true. Jehovah is the portion of His people: see e.g. Numbers 18:20; Psalms 16:5-6; Psalms 73:26; Psalms 142:5; Jeremiah 10:16. 

10. He found him] like a lost child or wandering sheep. Led him about] RV 'compassed him about.'

11. The image is that of the old eagle encouraging her timorous young to fly. So Jehovah disciplined Israel in the wilderness, preparing the people for their life in Canaan: see on Exodus 19:4. 

12. There was no strange god with him] i.e. with Jehovah. He did everything for Israel. No other god, therefore, has any claim upon their gratitude and obedience. 

14. Rams.. of Bashan] see on Numbers 21:33-35. Fat of kidneys of wheat] the finest and most nourishing of wheat, the kidneys being enclosed in the best fat of the animal: cp. Numbers 18:12, where the Heb. is 'all the fat of..'

15-18. All this grace Israel has requited with forgetfulness and unfaithfulness.

15. Jeshurun] (cp. Deuteronomy 33:5, Deuteronomy 33:26; Isaiah 44:2) is a poetical name for Israel, meaning probably 'the righteous one': see on Numbers 23:10. Prosperity made Israel self-willed and forgetful: see on Deuteronomy 4:25, and cp. Deuteronomy 8:10 to Deuteronomy 18:16 Jealousy] see on Exodus 20:5. 

17. Unto devils, not to God] RV 'unto demons which were no God': cp. Deuteronomy 32:21. The 'demons' may mean the divinities worshipped in Assyria in the form of colossal bulls: cp. Psalms 106:37.

19-33. In consequence of this perversity Jehovah is provoked and corrects them in His anger. 

20. No faith] i.e. no faithfulness or fidelity. They have broken their covenant with Jehovah. 

21. Vanities] i.e. false gods: see e.g. Isaiah 41:29; Isaiah 44:10; Jeremiah 8:19; Jeremiah 10:15; 1 Corinthians 8:4; Not a people] i.e. most probably an undisciplined horde of barbarians, whom God will permit to gain the mastery over Israel. In Romans 10:19 this passage is applied to the Gentiles, whose acceptance of the gospel will have the effect of provoking the jealousy of the chosen people and moving them ultimately to follow their example. 

22. Lowest hell] RV 'pit': Heb. Sheol. God's righteous indignation reaches to the deepest and remotest part of the universe: cp. Amos 9:2. 

27. Behave themselves strangely] RV 'misdeem,' draw a false conclusion from Jehovah's treatment of Israel by taking credit to themselves for its humiliation: see Numbers 14:15-17 and note there, and cp. Deuteronomy 9:28. 

28. They] Israel. 

29. Their latter end] the consequences of their conduct.

30. Shut them up] delivered them into the hand of their enemies. 

31. Their rock] the gods of the heathen.

32. Their vine] The analogy with their rock in Deuteronomy 32:31 suggests that the reference is to the enemy, but more probably it is to Israel itself, whose apostasy is thus severely condemned. Israel is frequently compared to a vine of God's planting, which instead of bearing fruit is either fruitless (Hosea 10:1) or bears wild grapes (Isaiah 5:2-7). Sodom and Gomorrah are types of wickedness, and the vines ascribed to them may be no specific plants, but figurative growths or outcomes. 

33. Dragons] i.e. serpents.

34-43. When Israel is reduced to extremities Jehovah will be merciful to them and avenge them. 

34. This] referring to the vengeance of God (Deuteronomy 32:35), which for the present is laid up in store against the day when it will be manifested. 

35. RV 'vengeance is mine and recompence, at the time when their foot shall slide.'

36. Shut up, or left] i.e. left at large, a proverbial expression meaning everybody: see 1 Kings 14:10; 1 Kings 21:21; 2 Kings 9:8; 2 Kings 14:26. 

37. Cp. Judges 10:14; Jeremiah 2:28. 

39. No god with me] This is almost equivalent to 'no god beside me.' Jehovah alone is able to work and save: cp. Isaiah 43:10-13. 

40. Lift up my hand] The usual attitude of taking an oath: see Genesis 14:22; Numbers 14:30 mg. Revelation 10:5, Revelation 10:6. I live for ever] rather, 'As I live for ever.'

41. Mine enemies] the heathen. 

42. From the beginning.. enemy] RV 'from the head of the leaders of the enemy.'

43. Read, with RM, 'Praise His people, ye nations, for.. He will make expiation for His land, His people (or, for the land of His people),' i.e. He will make atonement for the blood shed in the land by the slaughter of those who shed it. Then those who witness this righteous judgment will recognise that Israel is the people of Jehovah and will bless, or congratulate, them.

44. Hoshea] see on Exodus 17:9.

48-52. See Numbers 27:12-14 and notes there. On the death of Aaron see Numbers 20:22-29.

33 Chapter 33 

Verses 1-29

The Blessing of Moses
This chapter contains the last words or 'swan-song' of Moses. Immediately before his death he takes farewell of the people, and blesses each of the tribes in turn, as Jacob had done on his deathbed: see Genesis 49. The two blessings should be compared; see also on Deuteronomy 33:4.

2-5. Introduction, describing the majestic appearance of Jehovah to His chosen people.

2. Cp. Judges 5:4; Habakkuk 3:3. Seir] Edom (see on Numbers 20:22-29). Mount Paran] the S. boundary of Canaan. The appearance of Jehovah is described as a sunrise. The glory of His Presence appeared on Mt. Sinai, His beams smote the top of Mt. Seir, and glowed upon Mt. Paran. Read, 'He came forth from the midst of (not, with) the myriad shining saints that encircle His throne: at His right hand was a burning fire for them.' The last clause is difficult and very probably corrupt. 

3. All his saints] i.e. Israel's saints. They sat down at thy feet] as disciples listening to the words of their teacher. 

4. This v. may be interpolated. Moses could hardly have written it himself. The superscription in Habakkuk 3:1 seems also to indicate that a later writer has written down the Blessing of Moses. 

5. He was king] Jehovah, not Moses: cp. on Numbers 23:21. On Jeshurun see Deuteronomy 32:15.

6. Reuben is the eldest of the sons of Jacob. There is a difficulty in the second half of this v., in which AV has inserted a negative not in the original. It may be better to read with RV 'yet let his men be few.' In the earlier blessing of Jacob it is said that Reuben will not endure, or have preeminence, on account of his misdeed (Genesis 35:22). Owing to their position on the E. of the Jordan the Reubenites had a somewhat precarious hold of their territory. The Ammonites were troublesome (Judges 10, 11); on the Moabite Stone (see on Numbers 21:29) most of the Reubenite cities are said to be occupied by the Moabites; and TiglathPileser carried them captive to Assyria (1 Chronicles 5:6, 1 Chronicles 5:22, 1 Chronicles 5:26. 2 Kings 15:29. This constant danger of extinction may be alluded to here. But the text may be corrupt, and some words may have dropped out. Some MSS of LXX insert Simeon äs the subject of the second clause. It will be observed that he is not otherwise mentioned at all, though the omission may be explained by the fact that the tribe of Simeon was absorbed in that of Judah (Joshua 19:9).

7. Let his hands.. for him] RV 'with his hands he contended for himself' (or, 'for it,' i.e. the people). Judah was the champion of the tribes: see e.g. Judges 1:1; Judges 20:18.

8. On the Urim and Thummim see Exodus 28:30. Jehovah is addressed in this v., and Levi is meant by thy holy one. Three privileges of the priestly tribe are referred to in this blessing, viz. the use of the Urim and Thummim, the teaching of the Law, and the presentation of incense and sacrifice (Deuteronomy 33:10 : see on Numbers 18, Numbers 35:18, Numbers 35:9-15). Whom thou didst prove, etc.] At Massah and Meribah the people certainly proved and strove with Jehovah. But unless there is a change of person here, and again in Exodus 28:10, it would appear that the person addressed is still Jehovah, who is represented as having proved and contended with Levi there, in the persons of Moses and Aaron. See Numbers 20:12 and Deuteronomy 8:2. 

9. This v. refers to the separation of the tribe of Levi to their sacred duties. They have no lot or inheritance among their brethren. There may be a particular referenee to the exceptional zeal of Levi mentioned in Exodus 32:26-29 : cp. for the thought Matthew 10:37; Luke 9:59-62. 

11. Them that rise against him] such as Korah: see Numbers 16.

12. The beloved of the Lord] is Benjamin, and the subject of the second and third clauses is Jehovah, as in AV. The v. refers to the fact that Zion, the dwelling-place of Jehovah, was in the land of Benjamin. Jerusalem was on the border line between Benjamin and Judah, so that Jewish writers speak of the Temple being in Benjamin while its courts were in Judah. Hence, Jehovah is here said to dwell between Benjamin's shoulders, i.e. mountain slopes.

13. The fertility of the land of Joseph is also emphasised in the earlier blessing of Jacob: see Genesis 49:22-26. The precious things of heaven is the rain, and the deep that coucheth beneath is the springs of water. The words for the dew should perhaps be read 'from above'

14. Things put forth by the moon] RV 'things of the growth of the moons,' i.e. probably of the months, things put forth month by month, according to their season. 

16. Good will of him that dwelt in the bush] Jehovah revealed Himself in the bush as the Deliverer of Israel: see Exodus 3:2, Exodus 3:6-8. The latter part of the v. is identical with that of Genesis 49:26. 

17. Read, 'His firstling bullock, majesty is his, and his horns are the horns of the wild ox.' Ephraim is meant, and is compared to a wild ox: see on Numbers 23:22.

18. Thy going out] The reference is to the commercial intercourse between Zebulun and foreign nations. The phrase is almost equivalent to 'exports.' Zebulun seems to have had an outlet to the Mediterranean Sea; cp. the next v. and also Genesis 49:13; Isaiah 9:1. Nazareth was in the land of Zebulun. In thy tents] Issachar was an inland tribe. It possessed the Plain of Jezreel, or Esdraelon, a district of extraordinary fertility and the granary of Palestine. Issachar is accordingly represented as rejoicing in its tents, i.e. pursuing a peaceful agricultural life (Genesis 49:14-15).

19. The people] RV 'peoples,' their heathen neighbours who trade with them, particularly the Phoenicians. These they are here said to call unto the mountain where they offer sacrifices of righteousness, i.e. sacrifices that are offered rightly. It would appear that in the land of Zebulun and Issachar there were certain mountain sanctuaries where sacrificial feasts were held to which these tribes were wont to invite their neighbours, and that these gatherings were a source of commercial advantage to them. The abundance of the seas refers to the maritime commerce mentioned above, and the treasures hid in the sand have been supposed to refer to the manufacture of glass for which the sands at the mouth of the river Belus, which flows into the Bay of Acre, were famous. The Roman historian Pliny says indeed that it was here that glass was first invented or discovered by some sailors who lit a fire upon the sand and accidentally produced glass.

20. He that enlargeth Gad] i.e. Jehovah who has given him the wide territory E. of the Jordan: see Numbers 32. The Gadites are compared to a lion, as in 1 Chronicles 12:8. With the crown] RV 'yea the crown.'

21. The first part] Gad chose the part E. of the Jordan which was first conquered and also the first to be allotted: see Numbers 32. The next clause should read, 'for there was a ruler's (or commander's) portion reserved.' Gad obtained a portion suitable for such a warlike tribe. It was a 'commander's share,' or what might be called a 'lion's share': see v. 

20. He came with the heads of the people, etc.] The Gadites, true to their promise, crossed the Jordan with the other tribes and assisted them in the conquest of the land: see on Numbers 32:16-23.

22. RV 'Dan is a lion's whelp that leapeth forth from Bashan.' This depicts the stealth and violence of the Danites in war or in marauding expeditions: see e.g. their capture of Laish, Judges 18. The forest and ravines of Bashan were the haunts of wild beasts: see on Bashan, Numbers 21:33-35.

23. Naphtali touched the Sea of Galilee on the E. and included some of the richest land and most beautiful scenery in Palestine. The Plain of Gennesaret was specially luxuriant. Josephus calls it the 'ambition of nature.' The west should be the 'sea,' i.e. the Sea of Gennesaret or Galilee, not the Mediterranean in the W.

24. The first clause should probably read, 'Blessed above sons be Asher.' Northern Galilee has always been distinguished for the cultivation of the olive. Jewish writers say, 'In Asher oil flows like a river': cp. Genesis 49:20. In ancient times this district was one of the main sources of the supply of olive oil (cp. 2 Chronicles 2:10), and even now great quantities are exported to Constantinople and elsewhere. The expression dip his foot in oil refers to the ancient custom of treading the olives to obtain the oil. Cp. Micah 6:15. Stone presses, however, were also used for this purpose. Remains of them are still to be seen in the neighbourhood of Tyre. 

25. Thy shoes] rather, 'thy bars' or bolts, referring to the impregnable fortresses guarding the mountain passes of Galilee. Asher, lying in the N., was the gate of Canaan. Thy strength] A word of very doubtful signification, not found elsewhere. It means, perhaps, 'rest' or 'security,' and the clause will then imply that Asher's security will never be disturbed.

26. On Jeshurun, see Deuteronomy 33:5. In thy help] rather, 'for thy help.' The clouds are said to be the chariot of God: see Psalms 68:33-34; Psalms 104:3; Nahum 1:3. 

27. Refuge] RV 'dwelling-place': cp. Psalms 90:1. Jehovah protects Israel both above and beneath.

28. RV 'Israel dwelleth in safety, the fountain of Jacob alone, in a land of corn and wine; yea, his heavens drop down dew.' Israel separated from all other nations (see on Numbers 23:9) dwells securely in a rich land. For the expression fountain of Jacob, see Psalms 68:26; Isaiah 48:1. 

29. Thine enemies shall be found liars unto thee] RV 'shall submit themselves unto thee.' The idea is that of conquered nations cringing before their victors and protesting (perhaps feigning) submission.

34 Chapter 34 

Verses 1-12

The Death of Moses
In obedience to the divine command (Deuteronomy 32:48-52) Moses ascends to the top of Mt. Nebo, whence he views the Land of Promise. Thereafter he dies and God buries him. No man knows of his sepulcher.

1-4. Dan is used to indicate the extreme N., as in the phrase 'from Dan to Beersheba,' though it was not till the time of the Judges that the Danites settled in that district: see Judges 18:28, Judges 18:29. The utmost sea (lit. 'hinder, i.e. western, sea': see on Deuteronomy 11:24) is the Mediterranean. The south is the Negeb: see on Numbers 13:17; Zoar lay at the SE. end of the Dead Sea. There is no need to suppose that there was anything miraculous in this vision of the whole land. From the mountains of Moab travellers tell us that they can see the entire valley of the Jordan with Mt. Hermon at the extreme N. Lebanon and Carmel are visible, and the Mediterranean, 50 m. distant, can be seen like a silver streak in the glittering sunshine. Such extensive views are favoured by the exceptional clearness of the atmosphere in Palestine: see on Deuteronomy 27:11-13.

5. It is implied here that Moses was alone. But Josephus says that he was accompanied to the top of the hill by 'the senate, and Eleazar, and Joshua.' After viewing the land Moses dismissed the senate, and 'as he was about to embrace Eleazar and Joshua was still discoursing with them a cloud stood over him on a sudden and he disappeared in a certain valley.' With this compare the departure of Elijah, 2 Kings 2:11. Jewish writers take literally the words at the end of this v., according to the word of the Lord, and say that God 'kissed him and he slept.'

6. He buried him] i.e. God buried him. This probably means no more than what is expressed in the second half of the v. that his sepulchre was never known. God alone knew where His servant was buried. Fuller quaintly says that God not only buried Moses, but buried his sepulchre also lest it should become a shrine of idol-worship to future generations.

Later Jewish legend says that Michael, who Was supposed to be the angel who conducted pious souls to Paradise, came into conflict with Satan as to the disposal of the body of Moses. "Whether Satan was regarded as trying to prevent the body of Moses being honoured, or as seeking to seduce the people into paying too much honour to it, is uncertain. The legend is referred to in the Epistle of Jude, Deuteronomy 34:9, and the quotation there is made from a Jewish history called 'The Assumption of Moses.' A great many legends about Moses are circulated among the Mohammedans. The words unto this day indicate that the writer of this account of the death of Moses lived long after its occurrence.

7. An hundred and twenty years old] see on Exodus 2:21.

8. The usual period of mourning seems to have been thirty days: see Numbers 20:29; Genesis 50:3, and cp. Deuteronomy 21:13. Of these the first seven were more stringently observed: see Genesis 50:10. In addition to the natural manifestations of grief, mourning in the East was, and still is, accompanied with a great deal of ceremony: see e.g. Jeremiah 9:17-18; Jeremiah 16:6-8; Ezekiel 24:16-17; Matthew 9:23. The mourning for Moses was doubtless very genuine. Like many another great person, he was better appreciated after his death than during his lifetime. In his life he was much tried by the murmuring, disobedience, and jealousy of those for whom he lived, but these same people made great lamentation for him when he was dead.

9. 'God buries the workman but carries on the work.' See on Numbers 27:18-23.

10-12. R V 'There hath not arisen a prophet since in Israel like unto Moses': cp. Numbers 12:6-8. The words point to a time considerably later than the death of Moses (cp. Deuteronomy 34:6, 'unto this day'), when his real greatness could be appreciated and his superiority to all the great prophets and leaders who succeeded him could be rightly estimated.

